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THE CATHOLIC LAYMAN. 



Ill 



to be called bread. In fact, we give names to things 
solely in reference to their sensible qualities, and not in 
reference to those " substances" of which we can know 
nothing. If every "substance" in the universe were anni- 
hilated, and if the sensible qualities still remained ; if things 
looked the same and felt the same and tasted the same, 
we should never miss the loss of these substances, and we 
should give to every object the same name as before. 

If it were really the case that what had been the 
Lord's body assumes all the sensible appearances of 
bread, the proper way of describing the change would 
be, not that bread had become the body of the Lord, 
but that the body of the Lord had become bread. To 
employ an illustration used in a former number, when 
Moses threw down his rod, and it assumed the appear- 
ance and properties of a serpent, we describe the change 
by saying that Moses' rod became a serpent. It might 
have retained still the substance of Moses' rod, for all we 
know to the contrary, but, when once it possessed the 
appearance and properties of a serpent, we give it the 
name of a serpent, since our only definition of a serpent 
is an animal that possesses "certain appearances and 
certain properties." In like manner that which possesses 
the appearance and properties of bread is entitled to the 
name of bread, and it is a contradiction in terms to as- 
sert that while it possesses the qualities of bread it is 
bread no longer. We shall not continue this philoso- 
phical discussion, of which our readers may well be weary; 
but we propose in another article to show that the Scrip- 
tures and the Fathers know nothing of these modern 
subtleties, but that they freely apply to the elements 
after consecration the terms bread and wine. And we 
mean to show also how the abuse of language committed 
by the scholastic divines has led to real and grave errors. 



IMAGE WORSHIP IN SCRIPTURE. 
In our last number we showed from the writings of the 
early fathers that the worship of images was not allowed 
in the early Church. In connection with that article, we 
will show what the teaching of Scripture is about worship 
of images, that our readers may see where the early 
lathers learned their opinion and practice. 

We should like our readers to understand clearly what 
the exact difference is between Protestants and Roman 
Catholics respecting the worship of images, in order that 
they might judge which side is supported by Scripture. 
But here we are in a great difficulty. We can say that all 
Protestants hold that we are only to worship the persons 
of the Holy Trinity, and that we are not to use any image 
in worshipping the Trinity. But we cannot tell with equal 
distinctness what the doctrine of the Church of Rome is 
about the worship of images, because the Church of Rome 
has no settled doctrine about how images may be used in 
worship. Roman Catholics must form their own notion 
of that, without infallible direction. Infallibility has nut 
undertaken to preserve men from committing idolatry. 

One party in the Church of Rome holds that we are 
Only to worship before the image, but that it is idolatry to 
give to the image itself the worship due to what the image 
represents. 

Another party says that we are to give to the image the 
came worship which is due to what is represented by the 
image, and that it is heresy to deny this. 

Thus one party calls the other idolators ; and that party 
calls the first heretics. 

The Council of Trent did not dare to decide between 
these parties. It could only say that " due veneration" 
was to be given to inuges, but durst not decide what vene- 
ration was due. It is still lawful for bishops and priests in 
the Church of Rome to teach, as they have formerly taught, 
that the same worship which is due to Christ himself is to 
be given to the image of Christ. Those Roman Catholics 
who think that this is idolatry must admit that the Church 
of Rome has silently allowed bishops and priests to teach 
this idolatry, and has not censured or forbidden them. 

We cannot, therefore, state exactly what the doc- 
trine of the Church of Rome is about the worship 
due to images. If any of our Roman Catholic correspon- 
dents can, we shall be very glad to publish it. We can 
only say that the Church of Rome allows the use of images 
in some way in the worship of God and of Jesus Christ, 
and does not forbid the worship due to God and to Christ 
being given to their images ; while Protestants say it is 
forbidden to use images at all in the worship of God. 

We have some striking instances in Scripture of images 
having been used in the worship of the true God, and in 
every case such worship has been treated as idolatry. 

The first case is that of the golden caif, which Aaron 
and the Israelites made. It is clear that Aaron and the 
people intended to worship the true God by means of that 
image ; yet this worship was treated as idolatry, and pu- 
nished by God. We take the account from the 32nd chap- 
ter of Exodus in the Douay Bible. 

Verse 1. " And the people, seeing that Mose, delayed 
to come down from the Mount, gathering together against 
Aaron, said : Arise, make us gods that may go before us ; 
for as to this Moses, the man that brought us out of the 
land of Egypt, we know not what has befallen him." 

Observe, that the words " gods" in the Hebrew is a word 
never simply applied to the true God, but only to subor- 
dinate gods, or to idols, or to images, or to rulers. * 

* Aaio Gen. Hi. 6; xxxl. 30; nl«. 2. Kxodna xxil. 28. 1 Sam. 
xxrui 13. ] Kings xii. 18. Nebemian tx. Is. See Trommii Con- 
dordantbe— Vol. I., 74*. 



Then Aaron made the golden calf. (Verses 2-4.) (The 
same observation applies to the words, " these are thy 
gods.") 

Verse 5. " And when Aaron saw this, he built an altar 
before it, and made proclamation by a crier's voice, say- 
ing : To-morrow is the solemnity of the Lord." 

Observe, here, that the word "Lord" is "Jehovah" in 
the Hebrew. It is clear, therefore, that the Israelites did 
not mean to forsake the worship of Jehovah : they still 
meant to worship Him, and Him only ; but they meant to 
worship Him before the golden calf, and by means of it. 
The Israelites and Aaron were not so stupid as to think 
that it was the figure of a calf which they had made that 
day which had brought them out of Egypt some months 
before. They meant it for au image of the true God, who 
had brought them out. They did not want to serve any 
other God but Jehovah ; but whereas they thought they 
had lost Moses, the man who nsed to speak to them from 
God, they now wanted to have some visible representation 
of that same God. In fact, they only wanted to worship 
the true God by means of this image ; yet this was pu- 
nished as idolatry ; for this Moses broke the tables of the 
covenant which God had given (verso 19) ; and for this 
" the Lord struck the people for the guilt, on occasion of 
the calf which Aaron had made." (Verse 35.) 

In verse 8, and in some other places of Scripture, it is 
said they worshipped the calf; but this does not mean 
that it was their intention to worship the calf as being 
itself God. It is clear they meant to worship Jehovah 
before the calf. Bnt the Scripture calls this " worshipping 
the calf ;" and justly so, because God would not have that 
worship ; He left it to the calf before which it was offered. 
Thus, David says, " They made also a calf in Horeb ; and 
they adored the graven thing." But it follows in the next 
verse, " They changed their glory into the likeness of a 
calf that eateth grass.'' Where it is evident that they 
meant the calf for a representation of God. (Psal. cv., v. 
19, 20, Douay Bible ; Ps. cvi., Protestant version.) 

In like manner, St. Stephen said in his speech in the 
7th chapter of the Acts (v. 41, 42), " They made a calf in 
those days, and offered sacrifice to the idol, and rejoiced 
in the works of their own hands. And God turned and 
gave them up to worship the host of Heaven ;" that is, the 
sun, and the moon, and the stars. It is evident that St. 
Stephen meant in those two verses that Jecousethey com- 
mitted a lesser sin of idolatry, God gave them up to fall 
into a greater sin of idolatry ; which can only mean that 
because they worshipped the true God by an image, God 
gave them up to worship thnigs which were not God, such 
as the sun, the moon, and the stars. 

It is clear that the Israelites meant the golden calf for 
a representation or similitude of the true God ; and it is 
clear that this was directly against the second command- 
ment, even as it is translated in the Douay Bible, " Thou 
shalt not make to thyself a graven thing, nor the likeness 
of anything that is in heaven." (Exodus xx., 4.) 

And that the commandment was meant to prevent their 
making any image of the true God, is clear from what 
Moses impressed on them when, in the 4th chapter of 
Deuteronomy, he reminded them over again of what took 
place when God gave them the commandments on Mount 
Sinai — " Keep, therefore, your souls carefully. You saw 
not any similitude in the day that the Lord God spoke to 
you in Horeb from the midst of the fire ; lest, perhaps, 
being deceived, you might make to you a graven simili- 
tude or image" — v. 15, 16. Where it is plain that God 
was careful to show them no visible form of Himse'.f, for 
fear they should attempt to make an image of Him ; and, 
therefore, Moses warned them to " keep their own souls" 
from making such an image. 

How clear it is that this commandment is against wor- 
shipping the true God by means of an image may be 
understood by what has been said of this commandment 
by Vasquez, the Jesuit, one of the most famous authors 
that the Church of Rome has produced : he says — " Since 
that prohibition of the law of Moses was a positive and 
ceremonial law, it ought to cease in the time of the Gospel ; 
and that which otherwise was lawful and honest by natural 
law — viz., that we should depict images, and use them 
even for adoration, ought to have place in the Gospel 
law !" b which is as much as to say, that since the Church 
of Rome will not keep the law of God about images, we 
must consider the law of God as repealed. 

Our next case is the idol of Michas, or Michal. (Judges 
xvii., Douay Bible, verse 3.) A mother said to her son, 
" I have consecrated and vowed this silver to the Lord, 
that my son may receive it at my hand, and make a graven 
and a molten God' (or thing). Here it was to Jehovah, 
the true God, that the image was consecrated ; and it was 
the Lord that was worshipped and iuquired of before this 
image (chap, xviii., 5, 6), and yet it is colled " the idol of 
Michas." (Verse 31.) 

Again, where Jeroboam made two golden calves, and 
used the very words the Israelites used of Aaron's calf, 
" Behold thy Gods, O Israel, who brought thee out of the 
land of Egypt," it is clear that Jeroboam did not mean 
that the people should forsake the worship of the true God, 
Jehovah, but only that they should worship Him before 

ft "Cum fueril juris positlfi et ceremonialism* legis Mosaics; pro- 
hibillo, tempore legis evangelicse debuit cessare; atque id, quod allai 
jure natural! licilum el honestum en, ul imagines depingeie, et illis 
eLiam uti ad adorailonem, la lege evangelic* locum babere debet," — 
Vaiquei, lib. 2., de adorat. disput 4., cap. 4., tec. 84, p. 8a, Compluti. 
1594. 



these calves, and not in Jerusalem (3 Kings xii., 27, 28, 
Douay Bible ; 1 Kings, Protestant Bible) ; and yet these 
images were called " strange gods." (Chap, xiv., 9.) 

And of Ahab it is said that he " did evil in the sight of 
the Lord above all that were before him. Nor was it 
enough for him to walk in the sins of Jeroboam, the sob 
of Nabat, but he also took to wife Jezebel, daughter of 
Ethbaal, King of the Sidonians ; and he went and served 
Baal and adored him." (Chap, xvi , 30, 31.) Here the 
worship of a false God is spoken of as exceeding in 
wickedness the sin of Jeroboam, which proves that Jero- 
boam did not worship a false god, but only worshipped the 
true God by an image, and yet Jeroboam was punished for 
idolatry. 

And Jehu, too, was zealous for the Lord, Jehovah 
(4 Kings, x. 1G. Douay Bible. 2 Kings, Protestant 
Bible), and destroyed the worship of false gods (verse 
28) : "Yet he departed not from the sins of Jeroboam, 
the son of Nabat, who made Israel to sin; nor did he 
forsake the golden calves" (v. 29). So, it is clear that 
Jehu considered these calves as images to be used in the 
worship of the true God. Jehovah ; and yet for this very 
reason it is said of him, that "Jehu took no heed to walk 
in the law of the Lord God of Israel, with all his heart" 
(v. 31); and for this sin of worshipping the true God, by 
means of an image, "the Lord began to be weary of 
Israel" (v. 32). 

In the New Testament, St. Paul, in the Epistle to the 
Romans, thus convicts the w i?est of the heathens of idola- 
try : " Because that, when they knew God, they hswe 
not glorified Him as God, or given thanks; but became 
vain in their thoughts, and their foolish heart was dar- 
kened. For, professing themselves to be wise, they be- 
came fools. And they changed (he glory of the incorrup- 
tible God into the lihe-eis of the image of a corruptible 
man.'' . . . (Rom. i , 21-23.) And mark the 

punishment : " Wherefore, God gave them up to the de- 
sires of their hearts, unto uncleanness, to dishonour their 
own bodies among themselves" (v. 24). 

The wisest of the heathen did know that there was 
only one true, invisible, spiritual God ; but they wor- 
shipped Him under the image of a man ; and for that God 
gave them up to the vilest of sins. 

Our readers may now understand why the early 
fathers were so strenuous against the use of images in the 
worship of the true God ; and where they learned to abhor 
it as they did. 

And then they may learn to consider more carefully the 
excuses made in the Church of Rome for the use of images 
in worship now. 

When Roman Catholics say that they do not worship 
the images of God or of Christ, but that they only worship 
God or Christ as represented by the image, they do but 
prove themselves guilty of the sin of Aaron and the 
Israelites, for which the Tables from Gods own hand were 
broken ; of the sin of Jeroboam, for which his house was 
cut off from the earth ; of the sin of Jehu, for which the 
Lord began to be weary of Israel ; of the sin of the wisest 
of the heathens, for which God gave them up to the vilest 
abominations. 

But when other Roman Catholics have declared that 
they do worship the image of Christ itself with that very 
worship which is due to Christ himself, they fall into a 
still lower degree of idolatry. 

And when the Church of Rome allows this last and 
lowest idolatry to be preached by bishops and by priests, 
and never ventures to censure or forbid it, she is, at least, 
guilty of conniving at idolatry. We ask our Roman 
Catholic correspondents if they are not horrified at this ? 
Let them come forward and disprove it if they can, before 
we proceed to prove it. 

God has a right to be worshipped by the creatures He 
has made, in whatever way He himself may choose. His 
creatures have no right to tell Him that He shall take 
whatever worship they may choose to give. God will not 
accept a worship which He has forbidden. If alleged infal- 
libility cannot teach men what worship God will accept, 
and what He will reject, then •' let every man deliver 
his own soul." 



THE SEE OF ST. PETER.— No. III. 
Having in our former articles on this subject shown how 
little historical ground there is for holding that St. Peter 
ever was Bishop of Rome, it remains to be considered whe- 
ther, in the absence of direct historical evidence, there 
exists any sufficient indirect evidence from which it can 
safely be implied that he was such Bishop. 

Such a conclusion is not unfrequently attempted to be 
drawn by the supporters of Roman supremacy from cer- 
tain expressions to be found in the writings of the fathers, 
such as calling the Bishops of Rome " successors of the 
Apostles," " successors of St. Peter," possessors of the 
" Apostolic See," the " seat or chair of St. Peter," and 
the like. 

We have shown in our former articles that Rome was 
not exclusively considered as the Apostolic See by the pri- 
mitive Church, but that the cities of Jerusalem, Antioch, 
and Alexandria were also considered, at least down to the 
7th century, as of co-equal dignity and power with Rome. 
This is a matter of great importance to be remembered 
when considering the weight and meaning of such pat- 
sages as we have just alluded to. 

We have now to add, that many other Bishops than 



